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In this hep age, it is not uncommon to hear remarks about the 
archaic nature of religion. By now, everyone seems to have learned that 
the world could not have been created in six days, so for many, the only 
other possible conclusion is that there is no God. While God is being 
discarded, so are the institutions, rituals, and ethics associated with His 
worship. It is almost a maxim today that if you are hep, you can't be 
religious. While many mature people are re-evaluating the old framework 
of religion and are re-fashioning it in more dynamic terms, still others are 
enjoying the pleasure of participating in a total revolt. I have been told 
of the obvious zeal with which a certain college biology professor confronts 
his freshmen, who are green to the intellectual wars, with the prophetic 
proclamation, "Students, creation is a farce"! This professor fails to add 
what Einstein so often said; our fathers may have been wrong about the 
particular details of creation, but every new discovery about the complex 
principles undergirding our universe simply points to the reality of a 
Master Planner who is beyond our comprehension. It is only the unso-
phisticated thinker who discards religion in its entirety, simply because 
some of the old stories associated with its development turn out to be 
legendary or symbolic. It is the unsophisticated who think that once a 
single part of a philosophy has been called into question, all of it must 
necessarily be untrue. 

The sensitive and objective observer, however, is not challenged by 
sweeping attacks upon old ideas. He has already learned how to sift from 
the old that which is of lasting value, and he has learned how to question 
the validity of the new idea until it has been experimentally tested. 
Einstein was very careful not to make a new religion out of science itself. 
He once said, "Religion without science is magic; but science without 
religion is blind." Other scientists are not so wise as Einstein, and like 
the ancient priests they exclaim, "No man cometh unto the truth except 
through me." The mature observer is able to see that the chief critics of 
old standards are often not merely critics. They frequently also wish to 
be acknowledged as the new prophets. Many of those leading the attack 
on religion today are not really anti-dogma. They are merely against 
the old dogma, and what they want to do is to substitute their own dogma. 
In criticizing the old moral code, the modern critic may well be interested 
in substituting his own more convenient code. In bypassing the old rituals, 
the leaders of the new fads are often highly imaginative in creating their 
own rituals. What we have today is not an anti-religious movement, but 
the development of many new kinds of religious movements. 

Anyone who has participated in, or has observed a marijuana "hap-
pening," will agree with what I am saying. The faithful may meet in a 
secret place, just like the early Christians, who were renegades from the 
older Roman religions. In the center of the "secret place," the leader of the 
marijuana sect lights a candle to set the mood for the mystic rite. The 
ritual having been performed, the leader then sermonizes on the pleasure 
and the ecstasy to be gained by partaking of the magic potion, even as the 
ancient Christians spoke about partaking of the communion wafer and 
wine. For the early Christian, the communion was planned to bring about 
a union with one they considered divine. For the marijuana or LSD 
initiate, the communion is designed to unite the person with his, sup-

posedly, greater self. The marijuana leader, or LSD "priest," speaks 
of the glories of heightened emotional experience, as if this experience 
links one, somehow, to the essence of life, to the deity concealed in 
oneself. No, it is not the absence of religion that the followers of 
marijuana or the disciples of LSD seek. They seek the new religion. 

The Bible reads in one place, "only taste of the torah and understand 
that it is good". The devotees of the new drugs have replaced the sacred 
object, but they have included the ritual of tasting. At the Seder service 
on Passover, the ritualistic object to be tasted is matzah. The eating of 
matzah is calculated to produce an emotional response also, but a response 
conditioned by an identification with history and linked to man's suffering 
in search of freedom. The tasting of the matzah is a call to identification 
with the group, with the people Israel, and, through them, to mankind. 
The tasting of marijuana and LSD is a call to an absence of identification 
with anything outside of oneself. The results these drugs produce are 
not social but hyper-individualistic. They produce a kind of ultimate 
detachment from all reality. Small wonder, then, that they lead to confu-
sion and to despair for many. 

CJee/ifJion as :J)cJiccrted !Imitation 

There are some in our midst who don't like the taste of matzah which 
is "the bread of affliction". They don't like the ritual that identifies us 
with man's suffering. They like, instead, the taste of money. The so-called 
materialist cannot be dismissed as being anti-religious, for in his flight 
from the old religion and its group orientation, what the materialist 
clearly seeks is a new religion. He continues to give of his time and 
energy to the "cause," only the "cause" is different. Judaism teaches, 
"Serve God", by which it means, "Serve the spirit of growth, the creative 
and giving spirit, the ethical spirit that brings men together." The 
materialist pays homage to a different spirit - the spirit of acquisition, 
the spirit of hoarding, the spirit of pleasure unconditioned by the quality 
of ethics and the needs of the group. The materialist is not less fanatical 
and zealous than the committed religionist in the service of the particular 
goals he happens to consider important. The materialist is willing to 
sacrifice his very health. Isn't he willing to ignore his high blood pressure 
and to aggravate his ulcers? Who says he is not capable of giving of 
himself? Doesn't he perform his rituals at the bank routinely? The medie-
val Catholics prayed to the saints as models whom they tried to follow. 
Doesn't the materialist worship and project as his model those who succeed 
in amassing funds better than he, and doesn't he try to imitate the finan-
cial saints with all his heart, with all his soul, and with all his might? Is 
not this dedicated imitation the essence of religious fervor? 

Now, let us understand each other. This is no call to asceticism. I 
am not asking you to do what Jesus asked of his followers. Jesus taught, 
"Sell all that you have, give it to the poor, and follow me". I am not 
asking you to surrender this world or to move out of your beautiful homes. 
We're talking now about what is primary in our life and what is secondary. 

Everybody must work to earn a living. Into his vocation, he puts much 
energy and a great amount of time. But to what purpose? This is the 
question! After you have fed and clothed your family reasonably well, 
then, what do you do for the community? How much do you give to 
charity? What thoughts, what time, what money do you have to help 
alleviate slums, to upgrade the educational system, to fight crime, to wage 
peace? After personal security, what? 

It has been said that whatever a man is most concerned about con-
stitutes his religion. "A man's prayer," said the Reverend Fosdick, "is that 
feeling, that need or yearning which he experiences most deeply." There is 
much truth in this view. If we accept, for the moment, the definition of 
religion as "Man's ultimate concern", then we can see how many different 
religions are practiced all around us. Hitler, for example, was a religious 
man in these terms. Hitler's ultimate concern was death, the death of 
all who prevented him from being the Supreme Prophet. He lived by the 
standards and the ethics of death. In the end, Hitler stretched himself out 
on the altar of his god, and in committing suicide, performed the deed he 
would have all men perform as the highest good. Because he hated him-
self, he was convinced of the essential evil of all human beings, and he 
reveled in their destruction. 

fiefJalive Worskp 
A man's religion is determined, in large part, by what he fears most. 

If he fears poverty more than anything else, then he flees forward in 
pursuit of material riches, and this goal becomes his heaven and deter-
mines his standards and habits. In fleeing from what he fears most, a 
man sometimes makes himself over in the image of that which he fears. 
The rich person who cannot give easily and generously to charity, for 
example, is obviously a person riddled with the fear of poverty. His lack 
of giving screams out for him, "See, I am afraid to let go of even a small 
part of what I have". Look deeply into what a man seems to want most, 
seems to enjoy most, and you may find the kernel of a fear. The fear is 
understood in terms of the opposite of what the man seems to want most. 
The man who pursues sex, the Don Juan or the man who must conquer 
woman after woman, this worshipper of sex, is quite possibly fleeing from 
the fear of impotency. He has the compulsive need to demonstrate a 
power that, deep down, he fears he does not have. This kind of flight from 
the thing we fear is a form of servitude. It is a negative worship, an 
idolatry, but worship it is. 

So, we conclude that that which a person wants most, whether it be 
out of fear or love, determines his standards and his actions. All people 
capable of intense feeling are religious in this sense. The only question 
is - what is the quality of their religion? It was Hitler's mistrust of 
himself that made him so mistrustful of other men. Judaism, the foe of 
the religion known as Hitlerism or Fascism, postulates that man is poten-
tially good. It teaches that man's task is to imitate the standard of love 
and justice that we associate with God. It is this that Hitler considered 
weakness and dangerous to the institutions and to be blood-letting rituals 



of Fascism. The Torah of Fascism taught men to hate, to be suspicious of 
one another, to strike before one is attacked. Something of fear -based 
ruthlessness was present in Stalin's version of Communism. Stalin's 
daughter has recently commented publicly, "I came to befieve in God as 
an alternative to what my father believed about man and the world." "I 
hope," she said, "for the ultimate triumph of goodness and compassion 
over evil." "I suppose," she has written, "that this is the same thing as 
believing in God". Judaism has always taught just this . To believe in 
God is to look for the ultimate triumph of love and understanding over 
hate and division. The two beliefs are one and inseparable. Still, one can 
be religious by holding to an opposite view, if that view dominates one's 
actions and feelings. It is religious to proclaim as many do today, 
"Mankind comes from nothing and we reel towards nothingness." Judaism 
seeks to make of this world a heaven. Those who follow another kind of 
religion teach of this world what Dante taught of hell, "Abandon hope 
all ye who enter here." 

The hippies have not abandoned hope, but they have abandoned our 
society. Much about the hippie movement is negative; much of it is dirty , 
shallow, and confused; but the hippies are trying to fashion a new reliigon. 
In a way, their movement is a collection of the outcasts of other religious 
movements. Especially, do they cater to the rejects of our dominant reli-
gion, middle-class materialism. Some of the hippies leave college because 
they are unable, for one reason or another, to become expert in the habits 
and rituals that our society demands of them. Crushed by the lack of 
concern we manifest for the average and below-average person, they 
gravitate to a new group which holds out its arms in welcome to each new 
brother, regardless of his pedigree, I.Q., or academic proficiency. These 
unfortunate youngsters may be misguided, but they seek an alternative 
to the current fundamentalism, an alternative to the ethic that says, "Nice 
guys finish last", and "Let's bomb them before they bomb us". 

Many of these young people have quit the preparation for the 
priesthood and nunnery of our materialistic orders to go in search of 
another god, the god of low~-ins, the god of giving and sharing. Some of 
them are reacting to the lies and deceit which marks the daily lives of 
their parents. So, they, like the patriarch Jacob, set up their own ladder 
to heaven. They seek a new vision. Unfortunately, they have not yet 
learned that a vision which leads them away from society ultimately 
becomes self-defeating. It is one thing to work to change the standards 
of a society, while remaining within the society. It is quite another thing 
to seek a solution in escapism. 

As sick as some of these hippies may be, are they more sick than some 
of us? We dislike their rituals of long hair and dirty clothes. They are 
reacting to our rituals of costly labels and expen~ive gadgets. Their 
disdain for wealth, their glorification of poverty, is obviously an attack 
on our obsession with wealth. In our society, the great sin is not stealing 
or dishonesty, but poverty! The huge increase in the crime rate, the 
amazing increase in business finagling, is a direct outgrowth of the great 

pressure in our society to amass riches. The one thing that the loyal 
advocates of our mores cannot tolerate is poverty. Are the hippies more 
wrong than we, or, having experienced poverty and found it not so crush-
ing, perhaps, the hippie is more equipped to deal with life's real problem s 
than we are. Perhaps, he is learning better than we how to give of himself 
and how to help another human being. At the very least, the hippie god 
is the god of the poor. The God of the ancient Hebrews was understood 
as the God of the poor and the God of the outcast. Does your god care 
about the poor? Does he demand that you share yot,1r blessings with 
others less fortunate than yourself? Or, is your god passive and unde-
manding-like the unfeeling idols of old? 

Our fathers taught that you cannot serve God and Mammon at the 
same time. You can't serve the compassionate God and the callous god 
simultaneously. Our fathers taught that if your allegiance is divided, if 
you don't serve the living God "with all your heart and soul", then you 
are an idolator. For them, there was no such thing as splitting one's 
"ultimate concern". Your concern either manifests itself in a consistent 
plan of action, or you cannot be numbered amongst the believers, amongst 
the concerned. 

About what do you feel so deeply that you are moved to speak about 
it "when you lie down and when you rise up"? What is the thought that 
claims your heart, that raises your blood pressure and multiplies your, 
rate of heart-beat? What is the hope which you hold "as frontlets between 
your eyes?", for this deepest hope, this most demanding thought, is your 
prayer; and the deeds that flow inevitably from it are your true religious 
acts! 

It would seem to me that after we sift from our ancient religion the 
extraneous views and rituals that clearly belong to a former age, there 
remains a penetrating insight and power which can well serve our own 
time. It seems to me that this pruned religion, call it prophetic or Reform 
Judaism, can provide a rallying point, a meeting place for young and old , 
for rich and poor. What we seem to need so desperately in our time is 
just that- a meeting place, a place where children and parents can clasp 
hands with a feeling of joint purpose, a place where the "ins" and the 
"outs", the "blacks" and the "whites" can come together to make plans 
for a joint work. We need a new home base to which we can all return 
after our separate wanderings, and know that we are wanted and blessed 
in that place. In the language of our prayer-book, we need to have our 
hearts united. We need to have the rifts filled in. I know of no better 
meeting-place than in the symbolism and perspective of our faith which 
teaches: 

"Have we not all one Father, 
Hath not one God created us all, 
Why then do we treat one another so treacherously?" 

Let this prophetic question become our "ultimate concern". Let thi s 
be the question we ask in our households, in the market place, and in the 
council of nations. If this be the constant measure of our deeds, then, we 
shall meet in mind and spirit on the ground made holy by our fathers , 
and we shall, once again, feel the presence of the Living God! 


	WhatClaimsYourHeart_0001
	WhatClaimsYourHeart_0002
	WhatClaimsYourHeart_0003

